178                              Objections V

You declare: that you can bring no reason to show why God
ought to have given you a greater faculty of knowledge than He
has given you; and however skilful a workman you represent Him
to be, you should not, for all that, consider that He was bound to
have placed in each and all of his works the perfections which He
has been able to place in some1. But the objection I only now stated
remains undiminisJied. You must see that the difficulty is not so
muck, why God has not given you a greater faculty of knowing, as
why He has given you one that falls into error; no controversy is
raised as to why the supreme artificer has willed not to give every
thing every perfection, but why He has cJiosen to allot to some things
imperfections as well.

You allege: that though you cannot be free from error by
means of possessing a clear knowledge of all things, you may yet
avoid it by express resolve, the resolve by which you firmly make
up your mind to assent to nothing which you do not clearly
perceive2. But however much you may be able to bear this in mind
attentively, is it not an imperfection not to have clear perception of
that which we need to distinguish and appraise, and to be perpetually
exposed to the risk of error.

You maintain: that error resides in the act itself, in so far as it
proceeds from you and is a sort of privation, not in the faculty
which you have received from God, nor even in the act in so far as
it depends on Him3. JBut, though the error does not attach directly
to the faculty received from God, nevertheless it does attach to it
indirectly, inasmuch as in its creation there is that imperfection which
makes error possible. Wherefore, though, as you say, you have
certainly no cause to complain of God, who in truth owes you
nothing, and yet has conferred those boons upon you, for which
you should render thanks to Him, we must yet continue to wonder
why He has not given us more perfect faculties, if He really knew, if
He had the power, and if not inspired with malice.

You add: that neither must you complain that God concurs
with you in the act of erring; because all these acts are true and
good in so far as they depend upon God, and in a certain sense
more perfection accrues to you from the fact that you can form
such acts than if you could not do so; while the privation in
which alone the formal reason of falsity or error consists, does not
require any concurrence on the part of God, since it is not a real
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